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THE C E L E B R A T I O N  OF O U R  
PASCHAL L I B E R A T I O N  

E VERY GENERATION of Chris t ians has sought its own proper  under-  
s tanding of the mission and identi ty of the Church  in the world. 1 In 

times of cultural  stability such theological endeavours  proceed without  
anguish in a context of t ranquil l i ty  and certainty.  Much  about  the identi ty 
and mission of the Church  is taken for granted.  O u r  era, however,  is one of  
profound cultural  t ransformat ion,  indeed of  cultural  revolution. In  such  
transi t ional  periods the issues of identi ty and mission become critical for the 
christian communi ty .  Not  accidentally this debate about  the Church ' s  self- 
unders tanding  is going on at the same t ime as con temporary  theology is 
undergoing  a profound t ransformat ion in its own method,  or ientat ion and 
unders tanding.  Fur the rmore  the global communi ty  is immersed  in a crisis 
regarding the mean ing  as well as the survival of  modern  socie ty?  

Emerg ing  from this con temporary  si tuation is the Church ' s  new self- 
awareness as a 'wor ld -Church '  which proclaims the message of l iberat ion 
and just ice in and through Jesus  Chris t  to a world which is al ienated from 
its true purpose  and dest iny and whose people are oppressed. Such a 
proclamat ion of necessity involves active engagement  in efforts to realize 
what is proclaimed.  

Seeking l iberat ion and just ice as constitutive dimensions of the Church ' s  
mission in the world is rooted in G o d ' s  action of l iberat ion and justice in 
the course of history. The  biblical record reveals a God  who is deeply 
concerned and involved in the l iberat ion of his creation from every form of  
injustice, al ienation and oppression.  In the Old  Tes tament  the just ice of 
God  is most vividly por t rayed  in Yahweh ' s  concern for the hebrew people 
when they were slaves in Egypt.  In  their bondage  and slavery they called 
out to God  for l iberat ion (Exod 2,23-25). Yahweh responded to their cry by 
calling Moses to act on his behalf  in del ivering the people from their  slavery 
(Exod 3,7-8.10). The  Exodus was the fundamenta l  experience for the 
Israelites. Led out from oppression and slavery they were to be concerned 
about those who were oppressed and suffered from injustice. Indeed,  
whenever  the widows and orphans  were cared for a n d  the rights of the poor  
upheld,  the just ice of God  was present.  Wheneve r  the world and all that it 
contains were used responsibly and the hungry  fed, there was an instance of  
the reign of God.  

The  just ice of  God  or the reign of  God  is more fully seen in the person of 
Jesus.  Jesus is the jus t  one. He announced  the coming of the reign or 
k ingdom of God,  and embodied  that k ingdom in his own person. In his 
death and resurrect ion he inaugura ted  that k ingdom on earth in a 
definitive way. Jesus ' s  paschal sacrifice is our  just ice and l iberat ion.  The  
imperat ive to seek just ice and l iberat ion arises as a consequence of  the gift 
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of l iberat ion and just ice which God has given us through the life, death,  
resurrect ion and glorification of Jesus  in the power  of the Holy  Spirit  who 
animates  the Church .  

The  purpose  of this essay is to examine the l i turgical texts of the Easter  
season in an effort to unders tand  bet ter  the Church ' s  identi ty and mission 
in the world today as a wor ld-Church  which proclaims Chr i s t ' s  l iberat ion 
and just ice to an al ienated,  unjust  world.  After  a br ief  explanat ion of the 
Easter  season, I will present  several major  theological themes of these fifty 
days of paschal joy,  developing some of the theological implicat ions of the 
Easter  season for the Church ' s  unders tand ing  of her  identi ty and mission in 
the world. In  the final section of the paper ,  I will suggest several points 
appropr ia te  to a spir i tuali ty of such a world-Church.  

The Easter season 

The  Easter season is the per iod of fifty days from Easter to Pentecost.  
These fifty days ' a re  celebrated as one feast day,  sometimes called the Grea t  

Sunday ' .  3 Beginning with the Easter  vigil, these fifty days are to be 'fifty 
days of  rejoicing in the resurrect ion,  ascension, bestowal of the Spirit ,  and 
founding of the Church,  unders tood not as separate  episodes succeeding 
each other in t ime but  as different facets of one and the same mystery  of 
Jesus ' s  exal tat ion as Lo rd ' .  4 This  ' d a y '  which lasts fifty days is the high 
point  of the entire l i turgical  year  because the Church  celebrates her  Lord ' s  
victory over death and his exaltat ion in glory. This  season is the Sunday of 
Sundays.  Wha t  the Church  celebrates cannot  be contained in twenty-four 
hours,  so it is extended to a space of  fifty days.  The  celebrat ion of this 
season is constitutive of christian identi ty and mission both in the sense that 
it is p roper  to the life of the christ ian communi ty  to celebrate the exaltat ion 
of Jesus  as Lord ,  and in the sense that it represents to the Church  her 
unique identi ty and miss ion  in the world. 

Major theological themes of the Easter season 
(a) THE PASCHAL MYSTERY. As the Church  gathers in vigil dur ing  the 

hours before dawn on Easter morning,  she proclaims the theme that will 
resound for the next fifty days,  indeed throughout  the li turgical year.  

We praise you with greater  joy  than ever on this Easter  night when 
Christ  became our  paschal sacrifice. H e  is the t rue Lamb  who took 
away the sin of  the world.  By dying he destroyed our death:  by 
rising he restored our  life. 5 

The  liturgical texts of the Easter  season vividly describe the h u m a n  
condit ion before the paschal victory. The  h u m a n  race was in the grip of the 
evil one and was subject to the ' L o r d  of dea th ' .  6 We were oppressed by the 
'power  of  darkness '  (Col 1,13), and the 'power  of hell ' .  7 O u r  lives were 
spent in the 'darkness  of er ror  and sin'.8 The  world was a 'b roken  world' .9 
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We were slaves to sin (Rom 6,5). Oppressed by the forces of evil and sin, 
we were without the power to free ourselves from this wretched condition. 
Simply put, we were living our lives ' in  darkness and the shadow of death'  

(Lk 1,79). 

Precisely in the midst of this h u m a n  condition, .Jesus Christ the Passover 
has been sacrificed. I° He is the 'Passover that brings salvation'.l~ 

The Lord, though he was God, became man.  He suffered for the 
sake of those who suffer, he was bound for the sake of those in b o n d s ,  
condemned for the guilty, buried for those who live in the grave, but 
he rose from the dead and cried aloud: 'Who will contend with me? 
Let him confront me! I have freed the condemned,  brought the 
dead back to life, raised men from their graves. I have destroyed 
death, t r iumphed over the enemy, trampled hell underfoot, bound 
the strong one, and taken men up to the heights of heaven: I am the 
Christ ' .  12 

Through the death and resurrection of Christ Jesus, God the Father 
'conquered the power of death and opened for us the way to eternal life'. 13 

We were 'freed from the power of the enemy'.14 Through his victory over 
death, the power of evil has been broken and sin and death destroyed. 15 

'Death itself was slain' .  16 The Father rescued us from the power of darkness 
and brought us into the kingdom of his beloved Son. 17 

The whole of creation was called from death to life. 18 Through the 
paschal event of Jesus Christ, salvation was brought to the whole huma n  
race. 19 We were given the freedom of the sons and daughters of God and 
'our  lives were touched with the healing power of God 's  love'. 2° In  Christ 
'a  new age has dawned '21 and we experienced a new 'bir th  into a living 
hope'.22 We are indeed a new creation because of Christ 's  sacrifices. 23 

As a consequence of the Easter mystery, we have become the people of" 
God. 'Thus ,  through the blood of our Redeemer,  we have become a people 
claimed by God as his own, as in ancient times the people of Israel were 
ransomed from Egypt by the blood of a lamb'.2~ 

These liturgical texts and many  others from the Easter season focus 
attention on our liberation and salvation in and through the paschal 
sacrifice of Christ. This mystery of the dying and misery of Jesus of 
Nazareth is the heart of the christian experience. From this foundational 
experience emerges the Church ' s  identity and mission. 

What  are the theological implications of this for the Chttrch's under-  
standing of her identity and mission? First, salvation is a gift from God 

which h u m a n  beings could not accomplish on their own behalf (Eph 2,9). 

As such, the Church is a communi ty  which knows herself as having been 

saved by God in Christ and of having the mission to proclaim that salvation 
to the whole world. 
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However ,  the salvation that  she proclaims,  precisely because it is 
salvation through Christ ,  is a historical reality and not a d isembodied 
purely supernatura l  reality. I t  is salvation in the midst  of h u m a n  history 
and life. Thus  this message of salvation, if it is to be christian,  must  be one 
of l iberat ion and just ice.  

This is in accord with the witness of biblical revelation.  In  the Old 
Tes tament ,  the historical experience of the Exodus provides a key to the 
inner mean ing  of salvation. We are able to unders tand  the fact of the 
Exodus on three levels. First ,  there is the historical fact that the people 
moved out of Egypt .  On  the second level, there is a political unders tanding  
of the historical fact, namely,  that the people moved out of slavery into 
freedom. At  the third level, the theological unders tand ing  is manifested 
because God  is the one who is seen as being responsible for the l iberat ion of 
the israelite slave. 

In  the New Tes tament ,  the story of the Old reaches its fulfilment and 
culminat ion in Christ .  His  death and resurrect ion are seen as the definitive 
Exodus (Lk 9,3 1; J n  13,1). The  paschal mystery  of Jesus  Chris t  becomes a 
mystery  of l iberat ion.  In  the Jus t  One,  the fullness of just ice is made  
present  in the world.  As in the Old Tes tament ,  the salvation of Chris t  is 
found and incarnated  in the h u m a n  reali ty of l iberat ion.  

This  unders tand ing  leads us necessarily to the real izat ion that  the gift of 
salvation and l iberat ion requires of those conscious of  receiving the gift the 
pursui t  of l iberat ion in the world today.  The  Church  unders tands  herself as 
the communi ty  that  not only proclaims the word about  the paschal 
l iberat ion but  that  is called to foster and establish l iberat ion and justice in 
the world. The  critical point  in this real izat ion is that  the pursui t  of just ice 
and l iberat ion necessarily involves the Church  in living out the dynamics  of 
the paschal mystery.  Jus t  as it was necessary for the Jus t  One to undergo 
the torment  of the cross to br ing  about  the salvation of  the world,  so it is 
necessary for his Church  to live out the paschal mys te ry  in the world today.  

Dur ing  the Easter  season the Church  prays for the grace to part icipate 
in the paschal mystery  of Christ .  'Lo rd ,  you walked the way of suffering 
and crucifixion, may  we suffer and die with you,  and rise again to share 

your  glory ' .  25 The  Church  prays that she might  follow Christ  in his risen 
life, recognizing that 'first he must  die, and then he would rise ' .  26 This  
becomes most clear in the prayers  regard ing  fidelity to the bapt i sm that 
Chris t ians received. ' H e l p  us to put  into practice the bapt ism that we have 
received'  .27 This  is p rayed  for with the full recognit ion that we are bapt ized 
into the death of Chris t  and that ' i f  we have died with Christ ,  we shall also 
live with h im '  (T im 2, 1 1). 

The  impor tan t  point  here is that in this effort to reproduce  in her  own life 
the suffering of Christ ,  so as to br ing to complet ion the redempt ion  of the 
world,  the Church  realizes her  identi ty and mission in the world. This  

pat tern  of  sacrificial love which calls each Chris t ian willingly to lay down 
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his or her  life for the sake of the other is in imita t ion of the Good  Shepherd 
who ' lays down his life for the sheep'.28 Such a dynamic  is to be the pa t te rn  
of life for the Church.  Indeed,  we can define the Church  as the communi ty  
of the disciples of Jesus which lives the paschal mystery  in the world today.  
As her Lord  gave his life for others, and willingly identif ied himself  with the 
lowly and the rejected, thus br inging about  heal ing and l iberat ion,  so the 
Church  gives her  life for the sake of the world. By doing this she 
part ic ipates  in the l ibera t ing action of Chris t  and comes into possession of 
her  own identi ty.  

The  struggle between death and life that emerges in the l i turgical texts of 
the Easter  season provides a useful guiding principle for the Church ' s  
mission in the world. Jus t  as the Lord  of life entered into battle with the 
Prince of death in order  to defeat death,  so the Church  is to be engaged in 
l iberat ing h u m a n  beings from all the structures and forces of death that are 
operat ive in society. This  l iberat ion from the forces of death is so that 
people may  have the oppor tuni ty  to live life to the full. Thus  the Church  

stands opposed to all that keeps people from living a truly human  life, and 
stands for all that  fosters h u m a n  life and dignity.  

(b) JESUS IS THE LORD. In the l i turgy of the Easter  season, as well as for 
the whole year,  the Church  celebrates Jesus  as Lord.  I t  is the Lord who is 
risen. 29 Through  his resurrect ion,  Jesus  becomes the Lord.  'Le t  the whole 
house of Israel know beyond any doubt  God has made  both Lord  and 
Messiah this Jesus  whom you crucified'  (Acts 2,36). He  has become ' the 
Lord of life'  .30 He  is not only the Lord  of the living, but  of the dead as well 
(Rom 14,9). Indeed,  he is ' L o r d  of all'.35 Chr is t ' s  lordship extends over all 
the nations. 'The  Father  glorified Jesus  and appointed  him heir  to the 
nat ions ' .  32 In the Office of Readings  for M o n d a y  within the Octave of 
Easter, Psalm 2 is prayed with the ant iphon:  ' I  have asked my Father ,  and 
he has given me the nations for my  inheri tance,  alleluia '  .33 God has exalted 
Christ  as ' R u l e r  and Saviour  '34 thus making  him ' the K ing  of the new 
creation '35 and the ' H e i r  to all nat ions ' .  36 His lordship does not stop with 
the nations.  The  Church  proclaims Jesus as !truly God  and Lord  of  the 
universe '  .37 

This proc lamat ion  of Jesus ' s  lordship has often been unders tood in 
individualist ic terms. H e  is ' m y  personal  Lord and Saviour '  is a commonly  
held proposi t ion,  with this phrase having no social or political implications.  
Thus,  we find devout  Chris t ians  professing faith in the ' K i n g  of the new 
creat ion '  and the ' L o r d  of the nat ions ' ,  but  ignoring the realities of  war,  the 
stockpiling of a rmaments  and the proliferat ion of nuclear  weapons.  The  
Prince of Peace seems only interested in inner  peace. 

Such an in terpre ta t ion contradicts  the biblical witness which proclaims 
Jesus as Lord  of  the nations and the whole universe.  As Yahweh is cosmic 
Lord,  so is Jesus  because of  his exaltation.  In  the battle with the demonic  
forces, Jesus is victorious and is procla imed Lord  of all the universe.  Thus ,  



THE CELEBRATION OF OUR PASCHAL LIBERATION 229 

this lordship of Jesus has implicat ions for all social, economic,  and political 
structures and systems of the world. All such systems stand under  the claim 
and teachings of the Jus t  One  who is Lord  and are to be brought  into his 

reign. 
The  Church,  as the communi ty  that lives under  the Lordsh ip  of Jesus ,  

gives witness to the new creat ion that God  is br inging  about  in Christ .  She 
lives as par t  of that  new creation,  even though it is not yet  fully realized. 
Par t  of the way that  the Church  does this is by challenging every structure 
and system or ideology that would make itself ' L o r d ' .  The  Church  als0 
opposes every social system or inst i tut ion that perverts  the possibili ty of  
h u m a n  beings l iving in peace and freedom because such systems and 
insti tutions are demonic  stated positively. The  Church  seeks the renewal  
and reformation of all nations, and all of their social and political institutions 
as well as their  economic structures,  so that  they may  foster fully h u m a n  life 

for all peoples. 
In  addit ion,  the Church  recognizes that  the Lordship  of Jesus  is not  like 

that of earthly lords. I t  must  be r emembered  that  the one of whom this title 
of Lord  is predicated is the one who is obedient  to death on the cross. The  
power of the Lord  is revealed as powerlessness, obedience,  and gracious 
love. In  light of this fact, the Church  must  be open to recognizing her 
Lo rd ' s  presence in the world today in those experiences of sacrificial love 
and willingness to suffer for the sake of the poor  and oppressed.  

In  the l i turgy,  Jesus ' s  exal tat ion as Lord  of the whole universe is cele- 
bra ted  as a past  event,  a present  possibility, and a future consummat ion .  
The  Church  is the communi ty  which remembers  and witnesses that Jesus  is 
the Lord  of the universe.  This  has several implicat ions for the Church.  
First ,  because this claim is an absolute claim, Chris t ians  stand in a critical 
posit ion or prophet ic  relat ionship to every movement ,  insti tution, or 
structure which seeks to embody  the new creation over which Jesus  is Lord.  
No such effort can fully embody  the new creation.  It follows that all 
instances of l iberat ion or just ice must  be scrutinized. Secondly, while 
knowing this, the Church  is still able to commit  herself to working for a 
greater  approx imat ion  of the new creat ion in this world.  

The  reali ty of the Lordship  of  Jesus  over all the nations offers the Church  
of  Nor th  Amer ica  and of Europe  something impor tan t  for reflection in this 
new age of the wor ld-Church.  As the Church  of 'Ch r i s t endom '  becomes the 
universal  Church ,  those members  from Europe  and Nor th  Amer ica  can 
rejoice in this development  because it gives witness to the fact that Jesus ' s  
lordship extends over  all the nations and cultures and is not tied to a 
par t icular  culture. 

(c) THE VICTORY OF CHRIST. The  liturgical texts for the Easter  season 
offer another  impor tan t  insight into the h u m a n  condit ion before the paschal 
victory, namely,  that people are living lives of  despair .  The  prayer  of Easter  
Day  captures  this beautifully:  'This  is the morn ing  on which the Lord  
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appeared  to men who had begun to lose h o p e . . . , . 3 8  Wi th  the paschal 
victory, Jesus  is procla imed the 'Victor ious K ing  '39 who brings hope. The  
Easter  season "abounds with prayers,  ant iphons,  read ings  and songs that 
celebrate this hope that comes from Chris t ' s  victory over sin, evil and 
death.  

Praise be the God  and Father  of our Lord Jesus Christ ,  
he who in his great mercy 
gave us new birth; 
a bir th unto hope which draws its life 
from the resurrect ion of  Jesus Christ  from the dead.  e° 

The  bir th that Chris t ians experience is a birth into a new and living hope. 
Christ  has given ' sure  hope to his people '4~ and he is ' the foundat ion of all 
our hopes '  .42 

In the paschal victory Chris t ians experience the vindicat ion of  Jesus  of 
Nazare th  himself  as well as that of his cause. Left in despair ,  their hopes 
shattered (Lk 24,21), the disciples of Jesus  experienced in the resurrect ion 
of Jesus from the dead the eschatological victory of God ' s  grace in the world 
and the vindicat ion of his message and cause. The  Easter  event is God the 
Fa ther ' s  resounding 'yes '  to all that  Jesus is and says. According  to Kar l  
Rahner ,  the disciples ' saw the Lo rd ' s  resurrect ion as the final confi rmat ion 
by God  himself  of the claim made by Jesus before Easter: the claim that  the 
word, the fate, and the person of the Lord  means the nearness of the 
k ingdom of God  and that this is a fact that  cannot  be rescinded ' .  43 The  
resurrect ion of Jesus  gave birth to a faith that is experienced as l iberat ion 
from all the forces of finitude, guilt,  and death.  Because of this l iberat ion,  
Chris t ians know that 'victorious too will be his followers'.e4 

For  the communi ty  of Jesus ' s  disciples, this is good news. The  
vindicat ion of Jesus and his message means  that the Church  knows herself  
as a communi ty  that is free to seek the establ ishment  of  G o d ' s  k ingdom.  
This  freedom is rooted in the conviction born of faith in the risen Christ  
that some day the k ingdom of God  will be fully established. The  final 
victory is certain. The  hope is sure. Therefore  the Church  is able to remain  
commit ted  to seeking justice for all people and l iberat ion frorr} every 
oppressive situation, even in the face of  great difficulty and t remendous  
obstacles. Archbishop Oscar  Romero  of San Salvador expressed the power 
of this conviction at the funeral  Mass of five people who were killed several 
months  before his own death: 

But I do not believe the murde r  of these five has been in vain. They  
have preceded us in the experience of the resurrection.  We live by 
that power  that even death cannot  destroy. We honour  them and 
our faith by living unafra id ,  by knowing that  evil has no future. 45 



THE CELEBRATION OF OUR PASCHAL LIBERATION 231 

Action on behalf of the poor or efforts to secure peace are not pursued on 

the basis of positive empirical results. Christians pursue justice and 
liberation in season and out of season because it is part of the work of Christ 
the Just  One. Because of the paschal victory, the Church knows that 
whatever she does in the Lord 's  name and on behalf of his cause is not in 
vain but will find its fulfilment in the final completion of Jesus 's  kingdom at 
the second coming. Put  another  way, all action by Christians is rooted in 

hope, a hope that knows the darkness of despair and has gone beyond it into 
the glorious promise of fulfilment: 

Christ and the Church are one 

Of all the mysteries that the liturgy of the Easter season presents to the 
Church, the relationship between Christ and the Church offers a profound 
truth which often evades understanding.  However,  this relationship has 
major consequences for the Church ' s  unders tanding  of her identity and 
mission. The relationship between Christ and the Church is presented in 
the gospels in a variety of ways that complement one another. First, Christ 
is proclaimed as being present with his Church: 'See my hands and my feet 
and know that I am here among you! '46 In the conclusion of Matthew's  
gospel, Jesus promises to be with his disciples 'unt i l  the end of this world' 
(Mt 28,30). 

But Christ is not only present with his Church,  he also is present in his 
Church. He dwells in the Church. 'Lord,  you are always present in your 
Church,  through the Holy Spirit guide it into all t ru th ' ,  47 is a prayer of the 
Church on several occasions dur ing  the Easter season. In one of his 
sermons, Leo the Great  explains the relationship between Christ and his 
Church in this way: 

My dear brethren,  there is no doubt  that the Son of God took our 
human  nature  into so close a Union with himself that one and the 
same Christ is present not only in the first-born of all creation, but 
in all his saints as well . . . even now he dwells, whole and undivided 
in his temple the Church.  48 

T h r o u g h o u t  the Easter season, Christ is described as the 'head of the 
Church '49 and the Church is understood as his body. Thus  each member  of 
the Church is a member  of Christ ' s  body. 'All who receive the sacred flesh 
of Christ are uni ted with him as members  of his body ' ,  5° according to Cyril 
of Alexandria.  The Church is 'itself Christ ' s  b o d y ' )  ~ As Paul says, 'Just  as 
a h u m a n  body, though it is made up of many  parts, is a single uni t  because 
all of these parts, though many,  make up one body, so it is with Christ '  (1 
Cor 12,12). The members of Christ ' s  body are one. 'Though  many,  we are 
one body, and members  one of a n o t h e r . . . ' . 5 2  As Gaudent ius  of Brescia 
said: 
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It is appropriate that we should receive the body of Christ in the 
form of bread, because as there are many  grains of wheat in the 
flour from which bread is made by mixing it with water and baking 
it with fire, so also we know that many  members make up the one 
body of Christ which is brought to maturi ty  by the fire of the Holy 
Spirit. 53 

But even more that this oneness of many  members  in the one body of 

Christ, the Church celebrates an even greater truth: Leo-put it this way: 
'The  effect of our sharing in the body and blood of Chris t  is eo change us 
into what we receive', a4 In  his explanation of Eph 4,9, August ine said: 

'These words are explained by our oneness with Christ, for he is our head 
and we are his body. No one ascended into heaven except Christ because 
we are also Christ. '~5 Isaac of Stella in one of his sermons presented it in 
this fashion: 

j u s t  as the head and body of a ma n form one single man,  so the Son 
of the Virgin and those he has chosen to be his members  form a 
single man  and the one Son of Man.  Chr is t  is whole and entire, 
head and body, say the scriptures, since all the members  form one 

body, which with its head is one Son of Man ,  and he with the Son 
of God is one Son of God, who himself with God is one God. 
Therefore, the whole body with its head is Son of Man,  Son of God 
and God. This is the explanation of the Lord 's  words: 'Father,  I 
desire that as you and I are one, so they may be one with us ' .  

And so, according to this well-known reading of scripture, neither 
the body without the head, nor  the head  .without the body, nor  the 
head and body without God make the whole Christ. When  all are 
united wi~h God they become one God. The Son of God is one with 
God by nature;  the Son of M a n  is one with him in his person; we, 
his body, are one with him sacramentally. Consequently,  those who 
by faith are spiritual members  of Christ can truly say that they are 
what he is: the Son of God and God himself. But what Christ is by 

his nature  we are as his participants. Finally, what the Son of God is 
by generation, his members are by adoption, according to the text: 
As sons you have received the Spirit of adoption, enabl ing you to 
cry, Abba,  Father. 56 

The mystery that is referred to in these liturgical texts and that is 
celebrated throughout  the Easter season is much greater than the 
affirmation that the Church is Christ ' s  body when this is understood as an 
ecc~es'm~ogica~ statement, nrhe depth o~ this mystery is touched when we 

unders tand these statements as christological statements. Once we under-  
stand that, then we can draw the implications for ecclesiology. The mystery 
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that is being celebrated here is that  these many  who are one are who 
Chris t  is now. C o m m e n t i n g  on 1 Cor  12,12, John  Haughey  captures this 
mystery:  

Wha t  he (Paul) is saying is not only that  the many  are one but  that 
the one the many  are is Christ .  He  is saying more than that indivi- 
duals par t ic ipate  in Christ  or that through bapt ism they are made 
part  of an ecclesial reality. He is saying: together  they are Christ .  57 

Thus  the one who is the Lord  of the Universe is also an immanen t  reality. 
The  Risen Lord  and the members  of the Church  are so in t imately  united 
with one another  t h a t  they are Christ .  

The  implicat ions of this mystery  for the Church ' s  unders tand ing  of her  
identi ty and mission are profound.  With  this unders tanding ,  the Church  
knows herself not only to be ' in  Chr i s t ' ,  but  to be Christ .  The  death and 
resurrect ion of Chris t  are the constitutive reality of  the Church.  They  make 
her who she is. The  life that Jesus  lived is the life she lives. She seeks to 
procla im the message of G o d ' s  reign, to embody  that  reign in her works 
and in her life as a communi ty ,  and to celebrate the l iberat ion of creation. 
But the Church  does this not in some kind of imita t ion of someone else. 
Ra the r  she is living her  own life because her life is Christ .  Thus as Jesus is 
the Jus t  One who anounces l iberty and just ice for the poor  and oppressed,  
so too the Church.  As Christ  willingly suffered and died so that we might  
have l i fe ,  so too the Church.  As Jesus identified himself  with the rejected 
and downtrodden  of his day,  so too the Church.  

The Holy Spirit 
Throughou t  the Easter  season, the Church  celebrates her  bestowal of the 

Holy  Spirit  on the Church.  This  gift of the Holy  Spirit  is an integral  part  of 
the exaltat ion of Jesus  as the Lord.  Indeed,  the bestowal of the Holy  Spirit  
brings ' the paschal  mystery  to its complet ion '  .58 

The  uni ty  of Chr is t  and the Church  discussed above is made  possible by 
the Holy  Spirit .  ' I t  was in one Spiri t  that all of us, whether  Jew or  Greek,  
slave or free, were bapt ized into one body.  All of us have been given to 
dr ink of the one Spir i t ' .  59 Once the work of the Holy  Spirit  is recognized,  
the t ranscendent  and  the immanen t  can be jo ined  together,  and  the divine 
and the h u m a n  can be united,  because the Holy  Spiri t  is able to fathom the 
depths of both (1 C or 2,10). The  Holy  Spiri t  is ' the bond of union between 
us and Christ  our  Saviour' .6° ' H e  dwells in us and makes us aware of God ' s  
presence in us'.61 The  Holy  Spirit  is ' ou r  rest in labour  '62 and gives 'witness 

to our spirit  that we are children of God '  63 The  Holy  Spirit  is the great  gift 
of  the paschal victory. A m o n g  the many  texts to choose from, the following 
from St Basil gives some indicat ion of how integral  the Holy  Spiri t  is to the 
life of the Church.  
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The Spirit  is the source of holiness, a spiri tual light, and he offers his 
own light to every mind to help it in its search for truth. By nature  
the Spirit  is beyond the reach of our mind,  but  we can know him by 
his goodness. The  power of the Spirit  fills the whole universe,  but  he 
gives himself  only to those who are worthy,  acting in each according 
to the measure  of his faith. 

Simple in himself, the Spirit  is manifold in his mighty works. The  
whole of his being is present to each individual:  the whole of 
his being is present everywhere.  Though  shared in by many,  he 
remains unchanged;  his self-giving is no loss to himself. Like the 
sunshine which permeates  all the a tmosphere ,  spreading over land 
and sea, and yet is enjoyed by each person as though it were for 
him alone, so the Spiri t  pours forth his grace in full measure,  
sufficient for all, and yet is present  as though exclusively to every- 
one who can receive him. To all creatures that share in him, he 
gives a delight l imited only by their own nature ,  not by his abili ty to 
give. 

The  Spirit  raises our hearts to heaven, guides the steps of the 
weak, and brings to perfection those who are making  progress.  He  
enlightens those who have been cleansed from every stain of sin and 
makes them spiri tual  by communion  with himself. 

As clear t ransparent  substances become very bright  when sun- 
light falls on them and shine with a new radiance,  so also souls 
in whom the Spirit  dwells, and who are enl ightened by the Spirit ,  
become spiri tual  themselves and a source for others. 

From the Spirit comes foreknowledge of the future, understanding 
of the mysteries of faith, insight into the hidden meaning  of 
scripture,  and other special gifts. Through the Spirit  we become 
citizens of heaven, we are admit ted to the company of the angels, we 
enter  into eternal happiness,  and abide in God.  Through  the Spirit  
we acquire a likeness to God;  indeed, we attain what  is beyond our 
sublime aspirat ions - -  we become God.  63 

These brief  highlights from a variety of li turgical texts of the Easter  
season regarding  the Holy  Spirit  focus at tention on general  impor tant  
theological implications for the Church ' s  unders tanding  of her  identi ty and 
mission. First,  the l iberat ion of creation from death and sin that Chris t  
brings and the new creation which the Church is called upon to realize are 
the work of the Holy  Spirit .  In  every sphere of life the Holy  Spirit  is in 
conflict with the old creation which leads to death.  The Spirit  brings new 
life and the new creation which was inaugura ted  with the paschal victory. 
Therefore,  when people are praying  in authentic and life-giving ways, and 

when people are healing the sick and establishing just ice in the land, the 
same Holy Spirit  is operat ing.  Both kinds of actions further the full 
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realization of the k ingdom of God on earth. Secondly, the Holy Spirit  
works outside the Church  as well as within the Church.  Therefore,  the 
Church  must  always seek to discern the workings of the Spirit  beyond 
herself. Discerning the Spiri t  beyond the household of faith, the Church 
should work with those who are so moved by the Spirit  of God. 

Toward a spirituality of paschal liberation 
The corollary to the efforts to unders tand  the Church ' s  identi ty and 

mission in the world is the task of formulat ing a spir i tuali ty for the Church 
that is appropr ia te  for such an unders tanding.  The  fundamenta l  issue in 
christian spir i tuali ty is: how does one live in the Spirit  of Jesus? 

In order  to live in the Spirit  of Jesus,  it is necessary to reach out and 
touch as well as to be touched by the experience of Jesus.  Thus  the question 
that needs to be raised here is behind and beyond the theological 
implications and unders tandings  that were Suggested above. The  question 

here is how one is to know the experience of Jesus in one 's  own personal  
experience. How is one to verify in one 's  own personal  life the experience 
that is celebrated in the paschal festival of the Easter  season? 

The  experience of Jesus  is most fully expressed in the death and 
resurrect ion of Jesus.  This  paschal mystery  is the well-spring of life for the 
Church as well as the way to the fullness of life. Living in the Spirit  of Jesus  
m e a n s  l iving the paschal mystery  in the circumstances of life in the world.  
It means l iving the paradox  that one gains one 's  life by losing it for the sake 
of others. This  paschal mystery,  like all the profound mysteries of life, 
invites the fullest possible personal  par t ic ipat ion and encounter .  It calls us 
beyond ourselves into something greater  than ourselves. This means that 
the Church  must  build bridges of empathy  from our  personal  experiences 
into that reali ty which is greater  than ourselves. 

The  eucharist  invites us into the paschal mystery  of  Jesus.  It calls us to 
reflect on those experiences within our  own lives from which we can try to 
build bridges of empathy  into the reality of Jesus ' s  death and resurrect ion.  
Fortunately,  the eucharist  not only calls us to this task, it also provides us 
with some assistance in achieving the task. The  words and actions of the 
eucharistic celebrat ion point  out the personal  experiences from which the 
bridges of empathy  and unders tanding  can be built .  At  its simplest level, 
the eucharist  is a sharing of food. This  points to two fundamenta l  human  
experiences,  namely those of h u m a n  need and of sharing. To be h u m a n  
means to be in need. It means to recognize that I am not sufficient unto 
myself. I s tand in need of God,  of food and water,  of human  companion-  
ship, of love. People who recognize their need can respond in two ways. 
They  can seek to satisfy their need by acquir ing possessions, by defining 
their self-worth in terms of having things or skills, or they can recognize 
their fundamenta l  need and see that it points to sharing with others. In this 
second option,  the choice is clear. The  answer to the problem of life is to go 
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ou t  of  oneself ,  to t r a n s c e n d  the  p r i s o n  of  o n e ' s  i so la ted  ego a n d  to love  the  

o the r  pe r son .  It  also m e a n s  a c c e p t i n g  love f rom a n o t h e r  pe r son .  

T h e  p e r s o n  who  r ecogn izes  t ha t  the  p a t h  to life is in s h a r i n g  w i th  o the r s  

in love g r a d u a l l y  b e g i n s  to r ecogn ize  t ha t  such  love c a n n o t  be  exc lus ive  or  

only  for those  who  can  love in r e t u r n .  R a t h e r ,  th is  m y s t e r y  of  love of its 

ve ry  n a t u r e  des i res  to r e a c h  ou t  to the poor ,  t he  o p p r e s s e d  a n d  the  fo r saken .  

I n  this  ve ry  h u m a n  e x p e r i e n c e  of  love for  o the r s ,  the p e r s o n  is ab le  to 

d i scover  the  po in t  w i t h i n  his  o w n  h u m a n  e x p e r i e n c e  f r o m  w h i c h  a b r i d g e  of  

e m p a t h y  a n d  u n d e r s t a n d i n g  can  be  bu i l t  in to  the  pascha l  m y s t e r y  of  J e s u s .  

T h u s  one  c o m e s  to k n o w  the  p r inc ip l e  of  the  pa scha l  m y s t e r y  as the  i n n e r  
p r inc ip l e  of  o n e ' s  o w n  life. B u t  m o r e  t h a n  tha t ,  one  c o m e s  to r e c o g n i z e  t ha t  
by  p a r t i c i p a t i n g  in this  d y n a m i c  of  d y i n g  a n d  r i s ing ,  one  is no t  on ly  w i th  

C h r i s t  a n d  in Ch r i s t ,  b u t  w i th  the  c o m m u n i t y  of  d isc iples  one  is ac tua l ly  
C h r i s t  in  the  wor ld .  

A sp i r i tua l i ty  of  pascha l  l i b e r a t i o n  w h i c h  is a p p r o p r i a t e  for  the  C h u r c h  in  

the  wor ld  t oday  seeks to inv i t e  peop le  in to  th is  pascha l  m y s t e r y .  T h e  p e r s o n  

l iv ing  this  m y s t e r y  in the  o r d i n a r y  c i r c u m s t a n c e s  of  life k n o w s  t ha t  the  

abi l i ty  to l ive this  way  is i tself  a gift f r om G o d  for  w h i c h  e u c h a r i s t  is the  on ly  

a p p r o p r i a t e  r e sponse .  H e  also k n o w s  t h a t  this  life in the  Sp i r i t  of  Jesus 
b r i n g s  joy ,  peace ,  a n d  h o p e  becaus e  it ' d r a w s  its life f r o m  the  r e s u r r e c t i o n  

of  J e s u s  C h r i s t  f r om the  d e a d '  (1 Pe t  1,3). 

A n t h o n y  Cernera.  
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